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Abstract

S

This paper examines the use of diplomacy and traditional methods in conflict
resolution and management in the pre-colonial Ibibio society of South Eastern
Nigeria. The Ibibio people like other groups of Nigeria were colonized by the
British who introduced alien methods of conflict resolution and management
like the police and court system to them. The influence of the modern system
gradually eroded the thriving and dependabie indigenous diplomatic and conflict
resolution methods which were cheaper, transparent and affordable. Indeed,
because of the nature of these methods, miscarriage of justice was rare in the
pre-colonial Ibibio society. The alien methods of conflict: resolution and
management apart from being costly, and time consuming in some cases are not
transparent; hence they do not satisfactorily address issues of conflict in the
society because some people do not trust the operators. As a way of alleviating
the challenges, there is need to revisit some of the indigenous methods which
this paper has discussed and probably integrate them with the existing Western
oriented methods. Such development would help in preserving some of the
abandoned but needful cultural practices of the Ibibio people and engender peace
and development in Ibibioland. The paper adopts an inter-disciplinary method.

Keywords: Diplomacy, Conflict Resolution, Conflict management, Law Enforcement,
pre-colonial, the Ibibio, development.

INTRODUCTION ¢

Adjusted interests bring about agreements,

There is no human society which * accord, harmony and treaties. Among the

does not have the idea of peace and conflict,
Conflict is inevitable in the affairs of men,
where there are two or more people there is
bound to be conflict. Conflict itself occurs as
a result of incompatibility of interest.
Naturally, not two persons think or behave
alike and, therefore, there is always need to
adjust interests to accommodate one another.

Ibibio people of South Eastern Nigeria, there
have always been cases of intra-group and
inter-group  conflicts. Such  conflicts
manifest in murder, arson, adultery, theft,
witchcraft, suicide, kidnapping, boundaries,
and conflict over resources and infringement
of the law of the land. As the people from
the pre-historic period did not desire, like
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other human groups to live perpetually in a
state of conflict but needed harmony and
peace m order to progress, there was need
for the resolution and the management of
these conflicts (Akpan, 2015: 180).

The Ibibio adopted diverse traditional
methods of conflict resolution and
management such as mbiam (oath) idiong
{divination) afia (ordeal), nmuk enin
‘elephant tusk). evei (young palm frond),
mipok ekwong (snail shellymipok ikit
(tortoise shell), eveven (grand-children),
ukot (in-laws), iman (ally), nka (age grades)
and ebre/iban isong (women’s government)
among other methods. For instance, mmk
enin (elephant tusk) was an instrument of
peace and a symbol of authority of the clan
head and was particularly useful in settling
disputes between villages. Whenever it was
sent out through the messengers of the clan
head, it usually facilitated a ceasefire until
the issue at stake was amicably resolved. In
addition, pre-colonial diplomatic channels
and media, of communication such as plants,
animai products were used to wam people of
impending danger and also enforce social
norms. Plants such as okono (dracanena
fragan) served as matural beacon stone that
demarcates boundaries. Also diplomatic
agents and personnel such as priests and
messengers were widely used in conflict
resolution while instruments of negotiation.
bargaining, threat and rewards among others
were also adopted. P

The advent of European colonialism and the
mnfroduction of Christianity in Ibibioland
brought alien conflict resolution and
management methods which have negatively
:mpacted on most of the traditional methods
thereby making them obsolete. For instance,
the Western oriented court system and some

Iaw enforcement agencies hke the Poboe
Force now take precedent in the area -7
conflict resolution and management

oF

The paper is divided into seven sectoms
Section one is the introduction, secaon Tw:
defines the concept of diplomacy amd
conflict, conflict resolution and ceaflic:
management, section three examines the
Ibibio traditional socio-political structure.
section four looks at some law enforcement
agencies in the pre-colonial Ibibio society.
section five examines some conflict
resolution/management mechanisms in the
pre-colomial Ibibio society, section six
discusses some pre-colonial diplomatic
instruments while section seven is the
conclusion.

DEFINITION OF TERMS

Diplomacy

Diplomacy is not a creation of the Westemn
world, it is not even a recent practice that
was introduced to Africa, rather, it has
evolved distinctly in all societies including
the pre-colomal Ibibio society. The basis
objective of diplomacy is to enable men to
live with their neighbours, a feat which
requires a measure of accommodation to the
interest of others (Smith, 1989: 7).
According to Eminue (2012 122) from pre-
historic times till date, states compete with
each other in their relations in the
nternational environment. Thev deliberately
attempt to denive maximum benefit from the
relations as well as reduce the occurrence of
conflict, which could reduce their chance of
maximizing their interest, consequently,
diplomacy has always been used as the
foremost instrument for the realization of
such objectives. Diplomacy thus, tries to
make best of a bad sjtuation by attempting to
reconcile the interests on all sides by
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coin, it has two sides; positive and negative
(Nwagbara, 2004: 74).

Conflict resolution means the use of
different tvpes of approaches with the aim of
eliminating conflict through a constructive
means. The approaches are different from
management or transformation of conflict.
When conflict resolution is employed in
resoiving conflict, it means that the sources
of these conflicts are addressed and resolved
once and for all such that the structures or
conilict are changed to those of harmony
and peace. This implies the cessation of
hostilittes and a state of complete
transformation of conflict to that of peace
and harmorious relations (Akpan, 2015: 76).

Conflict resolution refers to a situation
where parties to any conflict are completely
satisfied with the outcome of a settlement.
But where settlement of any dispute is not
on a note off finality, conflict management
is resorted to. Thus, conflict management
refers to a situation where a number of
measures are used to limit or mute the
destructive capacity of conflict. The process
of managing conflict involves all parties to
the conflict. Conflict management 1s
sometimes called conflict regulation. It 1s
gometimes referred to as conflict limitation,
containment and litigation (Akpan, 2015:
182).

THE TRADITIONAL IBIBIO SOCIO-
POLITICAL STRUCTURE

To understand the applicatton of conflicf
resolution and management mechanisms in
pre-colonial Ibibioland. it is necessary to
briefly explain the traditional socio-pohitical
structure since most of them had in-bult
conflict resoluton and management
mechanisms.

AMERKAH
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The political structure of the Ibibio
society was based on social orgamsation and
consisted of six administrative divisions
augmented by clubs. The first administrative
division was known as idip ete, literally. the
father’s womb, but which means at this level
a man, his sons, his brothers and his half-
brothers, this level is similar to the Western
nuclear family, The father and husband with
the support of his first wife superintended
over this level of the political structure. In
addition, his eldest son, half-brothers and a
few other capable members of the family.
constituted an ad-hoc council where cases
among members of the idip were tned. In
exercising their duty the guilty was blamed
and fines such as drinks, chicken and goats.
had to be imposed. Their decistons were
backed by the norms of the Tbibio society.
and were promptly obeyed. Any recalcitrant
member was liable to be ignored by the
other members of the family. For example.
if a refractory member of an idip got into
trouble with a member of another family, he
was left alone to fight out hiz own case. In
extreme cases he was sold into slavery, an
act that served as a deterrent to others (Ude.
1983: 118).

The next administrative unit was the ufok.
itterally a house, but also meaning a group
of families with a common ongin. The
oldest man among the members was the
head of the unit. Together with the elders of
the unit constituted the council that met
oceasionally to exerase judicial function
including appeals from the members of the
unit (Udo, 1983: 118).

The third division was ekpuk
(extended family). This unit exercised
political, economic, social and religions
functions. The pohtical functions of ekpuk
included, among others, decisions to wreak
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separatitg commonly held interests from
conflicing interests, by emphasising
common and complimentary interests and
by  manipulating conditions so as to
minimise the danger likely to flow from
conflicts. All states, large and small, old and
new, need to employ diplomacy maximally,
i peace-and in war time, in dealing with
other states, on every concetvable relation,
within the international community. It is for
thts reasons that diplomacy has become,
perhaps, the most essential part of statecraft.

Asobie (2007: 26) opines also that
diplomacy is the management of relations by
negotiations  through fthe process of
bargaining in order to narrow areas of
disagreement, reached. In another sense,
diplomacy 1s an instrument that involves
representabon, communication and
negotiation that drive relations between
states.

In the pre-colonial diplomatic intercourse,
diplomatic officials included priests and
messengers  of communities, groups,
families and so on. Henge, it is diplomacy
that provided the -special methods,
techniques and tactics of verbal and non-
verbal means for negotiation or securing
peaceful relations (including conflict
resolution and management) between
QIoupSs.

CONFLICT. CONFLICT RESOLUTION
AND CONFLICT MANAGEMENT

Conlflict 1s one term usually very difficult to "
define. This difficulty stems from the fact

that people perceive conflict differently and
besides, it can occur in many forms and
settings. But the consensus is that, conflict is
basically disagreement, contradiction or
incompaubility. Helleiegel, Slocum and
Woodman (1989: 448) define conflict as

“any sttuation o which fthee =T
mncompatible goals, cognitions or emomors
within or between individuals or groups ta
lead to opposition”.

From the above perspective, it appears that
there are three levels of conflicts

Goal conflict: that is a scenario in which
anucipated goal of states appears to be
mncompatible,

Cognitive conflict: that is a situation where
ideas or thoughts are perceived as
incempatible.

Affective conflict: that is a situation n
which  feelings or emotions  are
incompatible, people literally become angrv
with one another.

Another definition worthy of consideration
because of its stimplistic approach to conflict
1s offered by Wall and Callister (1995; §15}.
To them, conflict 1s “a process in which one
party perceives that its interests are being
opposed or negatively affected by another
party”. The underlying idea in this definition
1s that conflict is a perception and thus,
could occur whenever a person believes or
teels that the other person or a group of
persons are on his way to achieving a goal.
This conflict situation can take the form of a
mild disagreement between spouses, fiiends.
relations or colleagues on what decision to
make regarding an issue. It may be a sharp
disagreement  between  orgamizations,
institutions on the basis of principle and
1deologies (Nwagbara, 2004: 74),

Conflict does not just happen, certain
conditions give mise to it. These include,
among others, attitude, culture, background,
goals, unavoidable interdependence and
communication inadequacies. Conflict can
manifest in subtle non-verbal behaviour,
verbal attacks or warlike aggression against
the other person or party. Conflict is like a
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vengeance on any one who committed a
senous crime agamst any member of their
elpnik, seizure of lands or goats or any other
property which belonged to any ekpuk
whose member or members had committed
serious offence against them (like murder,
theft, adultery). Issues emanating from the
family were first heard at this level before it
could be taken to the wvillage counal (Udo,
1983: 119; Umo, 1991: 120).

fdung (village) being the fourth level of
political organization consisted of a
collection of ekpuk . The village was headed
by obong idung, who administered the
village with his council members from the
different ekpuk. The village council
members exercised executive, legislative
and jndicial finetions. The council’s judicial
functions 1inclided cases 1nvolving debt.
bride-price defamation of character, adultery
witcheraft and so on (Ekong 2001: 112).

Bevond the village was the oduik, the fifth
political division m each Ibibio clan. The
odluk also had a council which tried cases
brought from the respective villages that
belonged to the group. The pinnacle of the
political administrative division was the
ikpaisong (clan). According to Udo (1983:
129} ikpaisong represented a collection of
viilage groups which corresponded to what
the Bntish administrators referred to as
“clan”. This unit was headed by a traditional
head from one of the viilages. This unit also
exercised judicial functions because most
cases especially murder, witchcraft, thar
were too difficult for the lower rungs of the
traditional administrative divisions of the
soctety to handle were referred to the
ikpaisong council.

LAW ENFORCEMENT AGENCIES IN
PRE-COLONIAL SOCIETY

Social  institutions  were  very
sigmhcant to the lives of the Ibibio people
as they guided their morals, behaviour and
mode of interactions. The institutions were
of numerous types with their own laid down
rules and regulations gmding their members.
Such insttutions existed for the men
women and vouths. Though not all the
members of the commumty joined thesc
scqai nsttutions, their activities strongly
affected the people as a whole. Most of
these sovial institutions were secret in nature
and :nciuded: ekpo. ckong, ekpri dkata.
eipe. to mennon but a few. Secret socteties
assisted 1n stabilizing the Ibibio community
life These societies were not secret in the
sense of crume syndicate or under-world
organizations, they were secret in the sense
that they had certain nghts, rtuals and
ceremonies which were exclusively limited
to and practiced only by their members or
imtiates. Some of their ntuals and
ceremonies were even unknown to non-
members and were not performed in their
presence (Akpan, 2017: 4),

As an instrument of social control, all laws
of the land were passed and enforced by the
authority of ekpo. FEkpo also assisted in the
administration of justice. Fkpo checked
crimes such as stealing, adultery,
prostitution and murder. The ekpo ndiculed
deviants whose conduct was confrary to the
norms of the society and had words of praise
for illustrions members of the community.
In some parts of Ibibioland, it was used as
an agent for the collection of fines and debts
from stubborn persons in the community. In
times of war, it was the duty of the members
of the elpo to ﬁgﬁt for the village or clan
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under the command of the viltage head who
was mandatorily an 1nmtate of ekpo.
Dictatorship in traditional governance was
unthinkable  because of the in-bumlt

machinery for the division of power.

In addition, ekong existed as a variant of
ekpo 1n some villages and clans in
ibibioland. In terms of performance and
character; 1t was stronger than ordinary ekpo
society. Even initiates of ekpo soclety were
aot automatically initiates of ekong. Ekong
performed duties of spies among others in
Ibibicland. Also, ekpri dakata existed as the
village secret agent regarded by all as a
ghost that came to the earth in the might
Whatever crimes people committed in secret
each year, ekpri akata would reveal to
evervone in the village. For example. on
such mghts ekpri akata would reveal to
everyone in the wvillage by mentioning the
names of all thieves, what they had stolen
and from whom. Also, ekpri akata would
expose all the women and men who
committed adultery. Since ekpri akata was
regarded as a ghost its story or information
was regarded as being true (Ekong, 2001:
157).

Ekpe was also a powerful law enforcement
agency which existed in the nivenne parts of
Ihibioland. As a ritualistic society, ekpe was
regarded as a mystic figure that lives in a
sacred grove. From there it was brought to
the village and temporanly housed m an efe
ekpe (ekpe shed). After which 1t returned to,
the sacred grove. As an in instrument of
government, all tmportant laws of the land
were passed in the name and by the
authonty of eipe and sealed by the beating
of edpe drum around the community. The
penalty for flonting ekpe law was nsually
severe and the society had several forms of
social control mechamsms. It could prohibit

the rest of the communty from kv acr
deahngs with an offender; 1t could piace 2
tyuncton on a property thereby prevessrag
1ts use: it could 1mpose a heavy fine: 1t arekt
arrest an offender and hand lum over &=
pumshment; it could also confine a debsor e
s house until he pays his debt or fashing
which would be disdained (Ekong. 20C!
148y

SOME CONFLICT
RESOLUTION/MANAGEMENT
MECHANISMS IN PRE-COLONIAL
IBIBIO SOCIETY

As noted earlier, many conflict resolutton
and management mechanisms existed in the
pre-colomal Ibibio society which the people
adopted in therr interactions. These
mechanisms helped to stabilize the society.
This section examines these mechamsms.

Mbiam (Al

Before the advent of Chnstianity, mbiam
was the foremost Ibibio judicial instrument.
The potency of mbiam was never in doubt as
it kept trouble-makers in check. Mbiam was
a magically potent object used mn oath-taking
and in fortifying one’s property against
thieves. It was believed to have supernatural
ability to detect the innocent and the guilty
as well as punish the offender. Mbiam
cavsed the guilty to have whooping cough,
paralysis, dysentery and death; it could be
liquid, sacred drum, certain leaves, human
blood or the Bible and cross. In other words,
there were three main ways in which mbiam
wag used. These were: to fortify one’s
property, to settle disputes and to determine
the innocent and the guilty (Offiong, 1991:
20). ‘
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According to Offiong (1991: 21), through
the process of socialisation, the individual
learns the “thou shalts™ and the “thou
shalnots™ of his society. But socialisation
does not always achieve its desired goal of
getting the individual to conform. Even
those who conform commit some deviation
when an opportunity offers itself. The Ibibio
ensured that thief did not get into their farms
to steal through the fortification of their
farmland with mbiam. No dispute was
considered setfled until the parties to the
dispute have sworn to mbiam that they
would not bewitch or harm each other. In
the traditional setting., every case between
two parties, whether settled at the family
level or village court, ended with the feuding
parties swearing to mbiam that during the
period of the feuding they did not try to
bewitch or harm in any other or any member
of the feuding families, and that after the
settiement of the case they would not at any
time try to harm each other or try te do so
through some other person.

Apart from fortifying one’s property and for
setthng disputes, mbiam was also used to
determine the innocent and the guilty.
Where a person was accused of any crime in
the wvillage, the only way he could clear
himself was to take an oath of mbiam. It was
generally believed that certain mbiam were
more potent than others and it was the
responsibility of the accuser to get the most
deadly mbiam. Quite unlike in the present
dispensation whereby, if for instance, twor
persons struggle over a portion of land, in
the law court, the person with a good lawyer
m addition to “paid™ witnesses who can tell
the most consistent lies is likely to win. But
in the traditional court, all witnesses had to
swear to mbiam that they were teiling the
truth and even in the final analysis, the two

disputant would be asked to take the oath.
Usnally at this point one party would back
out and the land would be given to the other
person. Where both of them agree to take
the cath, they were allowed and the portion
of land was divided into two. The belief here
was that mbiam would determine the rightful
owner (Offiong, 1991: 22).

After swearing to mbiam, the two parties
were watched, should either of them fall
sick. the relations must consult an abia
iciong (a diviner) who was believed to have
the knowledge to tell what was wrong with
the person. Should the abia idiong say it was
mbiam. he would also disclose the source. If
1t was the result of the falsely claiming of a
piece of land, the relations would rush back
to the other person. surrender the land and
pay the necessary fine. The sick person
would 1n addition purchase some ritual items
like goat, ram, fowl and so on, requred to
neutralize its effect on the sick. So strong
was the belief in the efficacy of mbiam that
relations had to thoroughly interview their
people before allowing him or her to take
the oath. On the slightest doubt as to his or
her innocence or ownership of any property.
they would prevent the person from
swearing (Offiong, 1996: 22).

idiong (divination)

Idiong was more or less a cult of
sorcerer and visioners. It plaved religions,
soctal and political roles in the pre-colonial
Ibibio society. In his social capacity, the
abia idiong or abia mfa was regarded as
having the powers to sce the unseen and
being able to interact with the spirtt world
and the ancestors hence, anyone who had
misfortune would approach m for advice.
The abia idiong was also believed to have
been endowed mtﬁ the capacity to disclose
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wrong doers thereby helping in soctal
control and admimistration of sanctions
(Ekong, 2001: 153).

In pre-colonial African societies, oracles
were many and ranked according to thew
capacities. There was hardly any willage
without oracles and people judged their
efficency based on resuits. Once oracles
gave convincing verdicts and at the same
time sustained the practice, they were rated
highly. Consequently, people from far and
near would visit them for conflict resolution
purposes. It should be noted that once an
oracle delivered its judgement, and the
parties to disputes were convinced, they had
the opportunity of consulting other oracles
and m an event if the verdicts were the
same. the gmlty would be severely punished
by death, banishment, imposition of fine or
being sold into slavery (Akpan, 2015: 197).

afia or ukang {(ordeal)
The Ibibio people in the pre-colomal period
had many types of ordeals. These included
the boiling o1l; the use of the egg; the leather
mat, water in the plate and the feartul of
them all was the use of esere beans. In
Ihbioland, it was uwucultural for people to lie
and go without facing appropriate traditional
sanction. Therefore. the society rely on the
efficacy this medium to reveal the truth. Tt
was believed that when those measures were
applied, the truth must be known, and law
and order in the society could be maintained.
Unlike mbiam which killed and may destroy,
the whole family when it was sworn falsely,
ordeal would save the lives of the guilty
after they had gone through pains associated
with the exercise (Udo, 1983: 146).

In the ordeal of the boiling oil, the
priest would boil palm oil pot and ask the
accused person to dip his hands into it in the

JOURNAL

presence of witnesses. What was used to
determine his guilt after three days was the
appearance of blisters on the hand he diped
into the boiing pot of oil. If no blisters
appeared. his innocence was established. In
some ordeal exercises, once the guilty
dipped his finger into the boiling oil, he
would experience great pains whereas for
the innmocent, the boiled oil would be as 1f he
touched c¢old water. As an instrument of
conflict resolution, the decision of the ordeal
was final and no human being could upturn
it {Akpan, 2015: 199).

For the ordeal of the egg, the accused was
required to throw a magically treated egg by
the wkang priest on the ground. If it broke,
the accused was adjudged as guilty, but1f it
falled. he was prenounced innocent. In the
ordeal of leather mat, the accused was asked
to sit on a mat which had been treated by the
ukang priest. Once the accused person sat on
the mat after the abia ukang had chanted
some words, the mat would gum his buttock,
but if innocent, he would be able to leave the
mat and go away. There was also the
mechanism or ordeal of water in a plate or
basin. After certain concoctions were
prepared and added to the water, the accused
was asked to rub his eyes with the water. If
the accused person was not involved in the
crime he was accused of, he was able 1o
open his eyes after the seventh round of the
exercise, 1f he failed to open his eyes: it was
believed that he had committed the crime.
The ordeal of esere beans was mosty
associated with the trial of people who were
accused of practicing sorcery and witchcraft.
The belief was that once a witch or wizard
drank water that contained esere beans, he
would die (Udo, 1983: 146).

’

AJSIH | 1SSN: 2276 - 6928

Vol. 7 | Issue 1 | March 2017 { 55



3

OPEN3ACCESS

URNAL

nruk enin (elephant fusk)

Nmuk Enin (elephant tusk) was a powerful
instrument of conflict resolution in pre-
colonial Ibibio society. It was useful in
stopping feuds between warring parties. In
this respect, 1t was regarded as an instrument
of peace, used by obong ikpaisong {(clan
head). Whenever an inter-village dispute
occurs, obong fkpaisong and the elders in
the clan would send the rmrauik enin, through
some messengers who acted as today’s
envoys to the warning commumities with an
order imposing a ceasefire and then a date
was fixed for the heanng of the case (Udo,
[983: 148, Akpan, 2015: 201).

The use of elephant tusk automatically
brought peace among the warring factions
and also provided the messengers with safe-
conduct passed throughout the areas. Any
demonstration or disrespect to the elephant
tusk by the warnng parties was viewed as an
act of rebellion against the chong ikpaisong.
Such acts attracted severe sanctions.

Eyei (Young Palm Frond)

Eyei (young palm frond) was nsed in many

traditional rituals and ceremonies. Whenever

it was hoisted in pre-colonial Ibibioland, it

acted as command for cessation of
hostilities. In civil matters like land disputes,

it was used to send a message “of “no

trespassing” to the parties. In such cases, its

symbolism was never disregarded by people.

Eyei was also used as a symbol of peace. For,
instance, 1f two commumtes quarreled,

another village could act as third party to

broker peace and the first step would be to

send eyer to call for a cease fire. Thereatter,

the matter was fixed for heanng (Akpan,

2015: 149).

mipok cbwong (snail shell) and mipod
ikut (tortoise shell)

In the pre-colonial society. wheren =
these objects were conspicuously piaced =
farms, frunt trees, firewood, bush or other
belongings, they provided protection to the
1tems.

ukod (in-law)

The institution of wukod (in-law) was a
product  of mamage. The marnage
institution served as a vital and sacred link
between lineages and villages 1n the
traditional Ibibioland. Once there existed
intermarriage among villages, members
regarded themselves as mming ukod (m-
laws) which implied not only physical
{political) relationship, but  blead
relattonship as well (Ekong, 2001). Among
the Tbibio people, ukod was revered and held
sacred and as taboos not only by the
immediate blood relations, but also by the
entire communities with which they have
relationships. The institution formed the link
between the man’s family/village and the
woman’s familyvillage. These links
automatically became sacred bonds between
them, to the extent that by Ibibio tradition,
custom and usages, they must not kill or
harm each other. If fines were imposed on
wkod, the pecple were by custom net to
share such fines. A breach of the customary
law involving wkod usually resulted in death
or sickness of any kind. Hence, the popular
adage, adue wkod akpa itong (literally
meaning that a person that commits an
offence against his in-law must die) (Bassey
2011: 21).

Bassey (2011: 21) also opines that
the unique role that wkod playved in conflict
management reflected in the fact that when
there were disputes between lineages or
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villages, the whod handled such mter-lineage
disputes and settled them amicably to the
satisfacon of the parties. The decisions
handled down by the whod on any dispute
were not only final but immutable

Eyeyen (Grand Child)

Eveyen is a name given to grandchildren
from marned daughters. When a woman
marned, her offspring became eveyven of the
place of her onigin, and as such, could claim

certain privileges: thus her children were
eveyen to her family, lineage or willage

Because a grandchild was believed to share
common blood with his maternal relations,
he was regarded as a sacred bemng m the
mother’s side. No punishment was meted to
him neither could anyone from lus mother’s
stde make any attempt to kill him. He could
neither be pumished nor be killed by them

for any reason, nor could any member of lus
mother’s family, lineage or wvillage be a
party to his being killed. This behef was
supported by an adage owot akpa (meaning
that he who lalls a grandchild must die)
{Udo, 1983: 149). Like, the wukot, 1f fines
were imposed on the eveven the people were
by customs not to share such fines. A breach
of the customary law involving eveyen
usually resulted in death or sickness of any
kind.

The institution of eveven was extensively
used in the settlement of disputes of any
kind in [bibioland as the grand-children
were usually held as impartial arbitrators.

Whatsoever decisions they took in their
arbitration over any matter was taken ase
final by disputing parties. Like the ukot, the
decisions handed down by the eyeyen on any
dispute were immutable. In the case of land

dispute, where the disputants were not

willing to reach compromise the eyeyen had

the right to claim ownership of such land
thereby putting an end to the dispute. The

b

uug-s-—
evever also had the rnight to clam cwsers==-
of land 1n which mbiam (Juju) was boned =+
an aggneved party and mbiam would m¢ .
the eveven for taking the disputed properts
Eveven were used to setile protracted i@rec
disputes  between wvillages by bans
permitted to live on such boundary areas so
as to separate the disputant villages (Bassev.
2011: 21).
Imaan (Alliance)
Imaan stands for alliance because of the
religious belief attached to it. It was deeper
in meamng and operation than any of the
modern political alhances or pacts. Ifs nsage
included political, social and religious
functions. fmaan pact was formed for
varions reasons. Some villages who had
migrated and stayed away from the parent
stock or clan and had settled near hostle
neighbours, went back to form pact with the
parent stock, to remind them that they
belonged to one stock (Udo, 1983: 150).
In another instance, a pact was formed
because of friendly athitude of one village
towards another group m time of need
Those that have agreed to enter into imaan
pact usually fixed a location for the
enactment of the agreement. Dumnng the
ceremony, both parties swore strong oath.
Such agreement involved blood which
would be mixed in the drink that they drank.
Also libaton was poured to invoke the
spirits of the ancestors to witmess the umon
which made them to share a common totem
from that day. In some occasions inaarn pact
was enacted fo eamn wars between
communities.

The partes concerned brought mbiam (Juju)
and served dnnks, all the palm wine and
mbiam brought, was put together i a pot.
Each member present cut his hand and put
his blood into the mixture, the oldest man n
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the parent village of the group to be joined,
poured the libation, after which the mixture
was shared out to all present, to show that
they had accepted the union. From that time
on, they had one totem to indicate that they
were indissolubly one.

Politically, when two or more villages of
different clans joined themselves into imaan
pact, they promised not to fight each other,
or to be a party to any other group planning
to attack any of them. Socially, an imaan
member was free to move about and enjoy
privileges that the other villagers could not
enjoy. Imaan played a crucial role in the
judicial process in the pre-colonial
Ibibioland. In case of any quarrel 11t a village
or anocther clan, imaan members from imaan
village(s) handled the case and settled the
dispute.

Nka (Age Grades)

Nka (Age grades) or age sets was an
institutional device for integrating the
activities of the Ibibio society to ensure
social cohesiveness. Age grades formed
essential link in the chain of government
without which village government could be
paralysed. It was from the bulk of a
particular age grade that the village ammy
was recruited, another looked after the roads
and public places; another was in-charge of
policing the village while the semior age
grades governed the wvillage (Noah, 1988:
11}.

All the age grades had their own codes off
conduct. Offences such as ino (theft), efebe
(adultery), nken inua (flippancy) and leaking
of official secrets constituted breaches of
their codes. The age grades also settled
quarrels among their members. The fear of
offending the members of one’s age group
reduced the number of cases that could have
gone to the village council. Offenders were

AMERKAN
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fined in extreme cases, ostracised. Appeals
could be made from one jumor age grade to
a higher one. The judicial functions of age
grade also included punishment of deviants
who failed to carry out assigned duties and
expulsion of members who were caught
stealing. Equally, members who insulted
their parents were gven corporal
pumshment or fined in order to serve as a
deterrent to others (Ukpong, 2009: 112;
Akpan, 2015; 204).

According to Ukpong (2009; 111) age grade
system functioned most effectively in pre-
industrial, pre-literate societies where there
is very httle movement away from home and
the overwhelming majonty of the people
live and die where they were bom. In such
societies, there was face-to face contact
everybody knew everybody and everybody
was his brother’s keeper. As a socety
develops and urbanization sets in, the
relevance of the age grade system
progressively withered.

WOMEN'S GOVERNMENT

The women in Ibibio pre-colonial
society had two important types of
associations that enabled them to undertake
social, economic and political roles in the
society. The associations were ebre and iban
isong,

The ebre society was a social institution
made up of married women, whose main
aim was the eradication social ills that could
bring shame and misdemeanour to
womanhood. The entrance fee was quite
high but each woman received financial help
from her husband, her relations, her friends
and well wishers. The organization
exercised judicial ‘role in the pre-colomal
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Ibibio. Commenting on the judicial role of
the organization, Udo notes that:

The judictal function of the

club was very clear. The law

was that no member, however,

poor, must commit theft. If a

member committed theft, she

was caught and stripped, and

her body was smeared with

charcoal, after which she was

paraded through the streets of

the community with the stolen

items tied together and hung

round her neck. She was

instantly expelled from the club

from that day tlf the end of her

life...she was ndiculed n

songs and looked down upon

by every member of the socrety

who knew her (Udo. 1983:

1533
Another women’s club was known as iban
isong (strong-willed, heart hearted women),
it was a powerful female orgamzation or
club. According to Akpan (2015: 206). when
the men were engaged in battle, members of
the club used to perform a ntual war dance
in male attire to give the impression to the
enemies that the warriors had not left the
village. When a warrior was slain in baftle, it
was the club that carried him for burial.
Tban isonmg also had judicial functions.
Members always sought and obtained
redress for injustice meted out fo women by
their men folk. Any man who allowed hise
stray anmimals to destroy women’s crop
during the planting season could face the
wrath of iban isong DBesides, obscene
ianguage against a woman, including one’s
wife, was subjected to severe penalties by
ibeni isong (Akpan, 2015: 207).
Some Pre-colonial Ibibie Diplomatic
Instruments

JOURNAL

fbibio pre-colomal [bibio socety —ace
extensive use of plants and ammal prodects
as media of communication. Such prodacz
were used to warn people of unexpectad
danger. They partly helped in the
enforcement of social norms. Promipen:
among the plant used was the palm frond - 2
voung folded leaf of the palm, used either as
a bunch or a mingle leaf known as ever or
ekpin. 1f the palm frond was tied to any
object, it communicated “‘prohibition™ 1n
most cases. When tied across a road or a
compound, it meant that the use of the road
or compound as access road was prohibited
The palm frond served as a medium as well
as language of commumcation. As a
language of communication, its usage and
meaning depended on how it was knotted
There was a way it was knotted to express
the fact the receiver of the eyei had
committed a sertous offence and was
therefore summoned to appear before the
chiefs. Ever could also commumicate danger
if the encircled area or abject was made use
of by unanthorized persons. If placed around
a plot of land, it simply meant that the
occupants of the plot must quit immediately
(Akpan, 1994: 77).

Apart from eyei, various other plants were
used for commumcation. The okono iree
(dracaena fragan) remained the most reliable
boundary communicator. The leaves, when
placed at the doorsteps of any house,
indicated the presence of a newly born baby
in the house. There was the belief that the
okono leaf could dispel evil from the hands
of those women visitors, to the honse, who
have had a history of having dying babies.
Among the people, using okone as a
boundary marker there seems to be greater
aith in the okono’ than even the modern
boundary marker — the beacon stone. The
belief could be traced to the fact that once
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the oforio stem was dniven into the ground,
it soon sprouts into a tree. The okono grows
very fast and does not die very easily.
Besides. like any other plant communication
medium, it had some religious connotation.
It was feared that tampering with the okorno
boundary indicator could cause the victm to
be visited with woes by the spirits of the
land. Other boundary plants included
mbritem (ginger llly) and mipatatar
(selagginella), when these plants were hined
on a plot, it served as a warning that the plot
of land was ready to be farmed that season
and therefore nobody should defecate the
land or cut trees therefrom (Noah, 1988; 13
Akpan, 1994: 78).

According to Akpan (1994: 82} many people
have wondered why there was so much
peace in pre-colomial Ibibio  society.
Stealing, for mstance was not as rampant
then as it is now. One of the reasons for this
was the extensive use of wnwang
{restraming} order media for the protection
and safety of property. Most of these media
were made of ammal or plants. When used
ag restraming order media, the matenals
suddenly had religious links. Religion
among the people had to do with all of life -
tarming, dying. art, education, naming and
s0 on. Every aspect of life was held within
the unifving ambient of religion. When
some vegetable or animal matenals were
constructed in certain ways, they carry with
them spirits which were said to be capable
of causing death to unanthorized users of the
property the restraimng order medium was
expected to gnard. The diseases which led to
such death vary according to the way the
medium was designed. Unwang could be
designed to communicate a warning that an
authorized user of anmything around which
the medium was placed would suffer from
paralysis. Urwang could also stand for

OF S0ChM FERIES-AR AR
b -3

scrotal hermia or hydrocee. [t o =
common behef of the users of Zwme
restraining order media that once the spen

were mvoked inte the media. thev mes:
inflict pumishment on trespassers. Swoch
punishment may be swollen body, frequen:
stooling. tuberculosis, stroke or pneumoma

&

Another potent tool of pre-colomai
diplomatic mechamsm in Ibibioland was
nchikpat. a dark sharpened customary object
which was prepared from a drned piece of
bamboo. It was sharpened at both ends untl
it became needle-like and sharp enough to
mecise  boils.  In  Ibibioland, ndukpar
conveyed symbolic messages, which when
interpreted clearly means the golden rule
namely: “do unto others what you want
others to do unto you”. Whenever ndukpat
was sent to somebody, the recipient was
stmply asked to use the sharp edge to prick
his skin and by implication his conscience
and if he felt any pain he was expected to
discontinue forthwith all actions considered
hurtful to the sender or family of the sender
of the ndukpat. Therefore, ndukpat had
restraining effect and was used to resolve
and manage conflicts in Ibibioland (Akpan.
2015: 204).

Akpan elaborates the point further thus:

....Naukpat was a ventable
traditional symbol employed
in the process of managing
domestic conflicts either real
or imagined. For instance, if
one gave out his daughter in
marnage to a man and along
the line the husband started
maltreating  the  daughter
through means capable of
takig her life, and the matter
(sic) got to the heanng of the
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wife’s parents, the famly
usually prepared ndukpat,
which was sent to the culpnt
through his village head or
lineage head. With it came a
severe warming that if any
harm  happened to therr
daughter, they would surely
revenge.. ndukpat.. .was
never issued alone.
Obwviously, there were other
raditional items, attached to
ndukpar whenever 1t was
issued ount to someone. These
items included whai idid (tope
or twine), mipa (bark of drv
tree) ududu (fresh local tree
leaf) and ntuen ibok (alligator
pepper) (Akpan, 2015 205).

The message conveved was: “eat, the
alligator pepper, if your throat hurts, do not
serve it to someone else”. From the fore
going, it became evident that ndukpat
constituted a veritable symbolic diplomatic
mechamsm employed in the process of
managing potential domestic  conflict
sitnations....Whenever one party 1ssued
ndukpat to another; it denoted a senous
breach of peace. It always indicated that
someone’s life was m danger and often
cafled for mmmediate summoning of the
parties involved for hearing and possible
settlement. On the final note_ by functioning
as a sort of deterrent, imiting the harshness
or wickedness meted to the other person,
ndukpat played a functional role in the de-
escalation of potential conflict situations —
be it real or imagined, unpending or
manifest (Akpan. 2015: 206).

JO
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Conclusion

Like all human societies. mira-zmsl
inter conflicts occurred in the Ibwo pre-
coiomial society. Such conflicts manifes®ec
in murder, arson, adultery, theft, smade
kidnapping, witchcraft and so o=
Consequently, 1t became necessary 1w
resolve and manage these conflicts in order
for peace to be restored since peace 1s a
major ingredient that dnves growth and
development of any society. The Ibhibic
political administrative units as discussed
had in-built mechanisms that were used in
the resolution and management of emerging
coniflicts.

The  traditional  conflict  resolution
mechamsm 1included mbiam Gun), idiong
(divination), wkang (ordeal), nnuk enin
(elephant tusk). eyei (palm frond). eveven
(grand-child), wkot (in-law), imman (ally).
nka (age grade), ebre/iban isong (women's
govermment). Simce these mechanisms were
indigenous and had been tried and tested for
many generations, they were widely used
and their verdict accepted. Pre-colomal
diplomatic agents and methods such as
priests, messengers, plants and ammals, and
dry sticks were also used to diplomatically
resolve and manage conflicts in the society.

It should be noted that the pre-colomal
Ibibio society would not have functioned
properlv  without the existence and

_application of these relevant traditional

mechamsms. Because of the peculianty of
these instruments, miscarrage of justice and
undue delay in the dispensation of justice
were not common in the society. However,
the advent of colonialism and Christtanity
diluted these traditienal mechamisms and
methods. The Westemn judicial system and
law enforcement agents are alien to the

AJSIH | ISSN: 2276 — 6928

Vol. 7 | Issue 1 | March 2017 | 61



OPEN3 ACCESS

URNAL

OF SOCIAL MLl -l

Ibibio people and are not fawless. This calls
for the harmomsation of some of the tested
and relevant mechamisms in conflict
resolution and management in the interest of
nation bulding.
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